Esav: Externality < Evilness
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25/24-32 27.28. The personalities emerge. Until they grew up —

Fﬂ“ When her term to bear grew full, then behold! there were twins in her womb. 2° The first
»ne emerged red, entirely like a hairy mantle; so they named him Esau. 26 After that his
srother emerged with his hand grasping on to the heel of Esau; so he called his name

e lads grew up and Esau became one who knows hunting, a man of the field; but
acob was a wholesome man, abiding in tents. 2 [saac loved Esau for game was in his

J;;ﬁ;‘ Jsaac was sixty years old when she bore themn.

mouth; but Rebecca loved Jaco

b [
29 Jacob simmered a stew, an?jEsau came in from the field, and he was exhausted,
30 Esau said to Jacob, “Pour into me, now, some of that very red stuff for | am exhausted.”

(He therefore called his name Edom.)
31 Jacob said, “Sell, as this day, your birthright to me.”

22 And Esau said, “Look, | am going to die, so of what use to me is a birthright?"

i.e., reached bar-mitzvah age — they were relatively similar
to one another, and Esau's pranks were attributed to child-
ishness (Sifsei Chachamim). From the age of thirteen, th
essential differences became apparent, with Esau turning to
idols and Jacob going to the study hell. Esau became a
hunter, but not enly in the literal sense. He became adept at
trapping his father by asking questions that would make him
appear to be unusually pious. He would ask, for example,
how tithes should be taken from salt and straw [although he
knew full well that they were not subject to tithes]. And he
gained his father's love by serving him conecientiously; far
example, by hunting game to put in his mouth, so that lsaac
could eat fresh and tasty meat. Jacob, however, was morally
wholesome, saying what he thought and never being duplic-

 Jitous, and spending all his time in the study tents of Shem
and Eber (Rashl).

I-\ 93 NOVOMINSK ON CHUMASH

The sefa;EMte that had Eisav not sinned, he would have beer;
able to reach great heights. That he had a different nature than
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Yaakov did not make him a rasha; it was his sins that did, causing
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~ him to be cut off forever. The inclination that Eisav had toward the
field, searching for prey, was created specifically for him as a way,
® of serving Hashem, but he corrupted it.
Eisav wasn't meant to be the one to sit at his Gemara the whole
day; that was for Yaakov. Eisav was meant to be the model of
(someone who goes out into the world and raises the nitzotzos of)

kedushah (sparks of holiness) that are scatterediabout: He was

created with a tendency toward hunting so that he could use it to
find these nitzotzos and rectify them.

That is why there is such a stress on the word tzeidah in the para-

shah. This isn't just a description of the food that Eisav brought

® and Yitzchak ate: it references the nitzotzos that needed to be cap-

tured and returned to kedushah.
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Hold fast to discipline, do not let go; guard it, for it is your life
(Mishlei 4:13)

‘ x 7 ith regard to this pasuk, the Vilna Gaon writes that the rea-
son a person is alive is so that he can correct a middah that
he has not vet rectified. Therefore, he says, a person must constantly
strengthen himself in this regard, and if he does not, what purpose
is there to his life?
The Gaon’s words make it clear to us that a person’s purpose in _

“ this world is to perfect his middos — and that tikkun hamiddos is not3
simply a nice or pious thing to do, but rather something fundamen-
tal, something on which a person must always focus.
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The Rambam teaches us (Hilchos Teshuvah 7:3) that teshuvah is not aod has blessed”:” for in token of his mission o fuh;lre ages the
limited to sins involving actions; a person also needs to repent tor fragrance of the Garden of Eden entered Mﬂf
his bad middos, such as anger, jealousy, pursuit of money or honor, mwﬁwwh

gluttony, and the like. The sin of bad middos, the Rambam writes,  ~,Godless drives which _had become humanity’s lot mgﬁ;omen
is far more serious than the sin of actions, for it is more difficult for 4 fallow field. Thus Eﬁsav, the fsw;;nﬂ:;ntagon&st c>lfE i Sr}c;P e;'; X
: ' i i ' aakov, and the archetype of e: ess and self-worship,
a person to tear himself away from bad middos than bad actions. en g s o o veild, Eallow] f s
As far as man’s ultimate mission in the world is concerned,
Eisav's life and that of his descendants is unproductive, useless.

¢ The source of this obligation to rectify one’s middos 1s found in
the pasuk: w3773 R22M, And you shall go in His ways (Devarim 28:9),
as the Rambam writes in Hilchos Dei’os (1:5).
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/ 'I_’helword for “man” is o, which is derived from nnIn, 3 ARG 9507 KPan DPRA DMWY TD0R 1°3Y DI DIIw MW 3 9
“aarth.”! In the Torah there are no verbal coincidences: the

reason for this name is that man is like the earth of which he

“,, . out in the fields.”
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was formed. m¥e DI 1973 XYR AN PN 0RY 1R RYW TR UITHT K3
~~ When a seed is planted in it, the earth has the unique oW 727 R? Al bax 13917 10 13777 770 2pY° Mo .anw
power to provide the environment through which the seed’s bagnh THY XY BTR DRW (1 Yra» 2m) B D7wR 23 1D .5Tan

hidden potential for life is expressed in the actuality of fruit.
It is the same with man. He is born with an innate yearning
toserve God, a yearni ich i is spiri i
Man — like earth — has the capacity to express this potential
in the actuality of a life full of spiritual activity. In other

A PRw Y93 po a7 7aR 77002 0w W 107 INET TI NIWYR
DYaw 7 ,JMRR NTEA YW MINNOR TR 13 W* 19103 OX 07K TN
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words, man, oy, is meant to be God's garden, His no, and 20N WY By DI 91 PR A Na%Y 0w oMk 92 10T RY RINW
bring forth a unique fruit. The “fruit” of his labors is a life of XYW WAL T3 veb Tan kY Wy Sar v 1Y onnw R a1
unselfish devotion to the service of God. . MUTERIN TIvbn M IR P¥ay PR 113 Tk o .piend 230 87w 4
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which is cultivated retains this power, whereas a fallow field
soon loses most of its abili h can grrRbn mD
grow in a neglected field, and what little does, unprotected M P ,é , o]
i3 . = I 2 -
as it is from the ravages of animals and the elements, brings e ™7 til ‘ GP 49
negliglble benefit to man. Once again’ it is the same with w MO0 DN NINN 1T NN N NoNYY MWD NN
_}marvga life which does not express man'’s innate spirituality, NIAR INEN 13TT 319 WY Y IMIYYT TID IIN 7NN 12 N9 NS UTY
_ because it is directed self-servingly instead of towards the Ath OYYY AR 1Y AMH —ToN PHY Ma — DMMIN NTTE AN Y
service of God, is compared to a fallow field: unworked, On WRY TIRY APYD THN) MO TEY MTwa Y10V AN Nh manoy
unfenced, and unproductive.”

When Adam sinned, he exposed himself to selfish im-
pulses and materialistic desires. These made it much more
difficult for him to express his innate spirituality with his life.
His rvax — his potential to pi ngender spiritual living — changed 2PN MY NYNN BANR WY DYDY NP0 .NIN ODWN ONY D0 DINY

Z Not all earth has the capacity to vield fruit. Only earth

[NAN 09N Y 1277 MUNIND TYNNTPDINN QU
TN MAND TN 1D Saunn Y M D2WN NANNRD M) PUYZ AN P
0MATY NV TYMY 11N 0T DI DNNYAZ MIND 2 AR ND ON D) apeia

(~ from its natural state of a tilled and tended garden to a wild, =~ — 129 T PIAN 79T POIINT ANY 777 BY 1Ny NN Tash raba atn
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\“] When o was banished from Eden, the task of human- 22Maa NHINNY M8 37 1T DPIBY DWW
ity throughout the ages became to restore itself to its original —  —  ——— — ) |
“fertility.” Most of mankind elected to neglect this task, but NRY AN AN IMBNY 3 WY 2D IRINDN N NN TN PN IPY?
eventually certain individuals appeared who took up the YN DM VYN AP PN DMK J9I3 DAY 079N 21N Nan oo
challenge. They struggled to remove the wild elements which OSWA NN SP U NaN DD H0) 3PV DI API9N WY DY 915 TP %
had entered man’s nature and which had blocked his capac- ABNY2 IHINY 9P PYY RYI WD TI0D 0N 137 TN IPY? TN NI L
ity for a life of Godliness. .
These were the Fathers of the Jewish people, Avraham, Yitz- N

hak and Yaakov. They were not able to complete the job them-  nmyy naae anan xm ,/ntn B2wa DYRY NAPIN B YW DN DN MR |
selves, but by purifying themselves to the best of their ability  px pTn DY MM A D RN DYWA PON A2 MY PTIH WIN NN D OTNY
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to return man ultimately — at the End of Days — to the state of

a;; cultivated garden” which meant to be his. This is why nNPZ 12 M NI J9INa LT 203 00Na TN nTvY N2 DNY 20 1TV DN
was  why,

when Yaakov entered his blind father’s Yitzhak's presence, the 7% ™ DUN MY PPN NPN DPPRND T3 D YT AR MN 0WNA
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money will never be satisfied with money, and the Midrash teaches

(Koheles Rabbak 1:13): mmnn ney mm 1% v, One who has a hundred
wants two hundred. A person never feels satisfied after blindly indulg-
ing his lusts; on the contrary, the more he succumbs to temptation,
the more his desires grow and cause him to want more and more.
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What seemed exciting yesterday quickly loses its appeal, and today’s D137 DN 1Y BMUON TAYRI DYVIONN TRINT
desire is invariably for more intense and exotic stimulation. A life A2y MNTE DTINT PR PPN DWATT 12w TAYN P W 1MITa 10
spent pursuing such illusory pleasures is a wasted life_and a person M DWINA YY DIMONY 02D T Y DWR MYIWnn A0an J1ya ob

next world, but his chance at a meaningful life in this world as well. 1N WIND IR MUNSY — DTN NRN NOINY AA¥Y OTND 233 NN 9ME
Why does the person who has one hundred want two hundred? )

Perhaps the answer is that the same craving for money that drove
——  DPPIMINT 92) ,MPINY NIEYAR ONY PR IIMNTN ONY PR MDNY 012 P

iy Nk 13 anw HaN TR VIVNI DIXDNND

whose focus is mdu]ging his desires forfeits not only his share in the { 2NN NPT WON DPNYD APN DTOUNT NNTA LPOIPND INY 2NN NTaY

him to desire one hundred still festers even after he obtains that
first hundred, and he thercfore remains hungry for money. He 993 WHANWAY v 00017 AN 10N "D Y 300ND DN ON 1797
never truly needed one hundred; rather, he hungered for money, N2N NN DINAYY ,MINWA MINONA AN 7 T IMINT DPAY) MDNY NN NN
and he set his sights on that amount, which to him seemed impres- HTPTPRNA T0RY T3 PINT
sive at the time. Once he already acquired one hundred, the same . —

e —

greed spurs him to desire more. A person who lusts after moneyand oA 19N NI .2 TITIND D11 PRYI D3 ,MNNT NEND N DN 3
o worldly pleasures can never actually satisty his desire, for no matter — yiqpn jnmn NN S0 M DT MANY S NDO B AN NIM DTYN 1D NI P
how m"_‘Ch he has, his inner desire propels him to continually want o yoasmisn wn Yy 20 30 137 WRIA IIRD) TR OY PANTT TN
more, like a bottomless pit that can never be filled. A person cer- WY — M DY)
tainly may and should enjoy physical pleasures in the proper way, as
we will explain shortly, but this should not be our main focus, and
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we must realize that this is not where true happiness lies. MOR Y2 DTND .NPIYD DN WAIN MK XIANY 1931 XY B YTINK 51 ,N3NA
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often forget that their actual goal is to be happy. In their hyper- ) 2200 DM /N3N O7IYN ¥N 30 NN G793 D3N DWW ANV TN
focus on their immediate desire for gratification, they overlook the ) 1217 AN nn ©WTH BA 3 07NN NN D3NN DNMN Y DON 1NN 9 23
things that will bring them true, lasting happiness, and do not stopd ~ YP3 T8N X 2NN AWK M09 199 122 N NN 10D DPNN TV
tq ask themselves: What have I accomplished with all my hard work? D 1ANR MKWRT AN LTNTAN NI01I92 NPT WP AWEN NI N
Am I happier now than I was before I embarked on_this endeavor? And DX DAMN :NIAK DI N, MHA TN DIMN ANNND pMIgEn (N 27wn
what is the purpose of all this? We need to stop and consider what we O¥ma Padn e

want CD—;lcci(ﬁmPhSh with our hvc}: arclld what will truly bring us hap- 931 600 ARKS 1IN YT : PRY DN 12W DA YN 12T 1SN MM

iness, To illustrate, some : ; .
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working, in order to make a lot of money, s ide :the

1118, 11 O ; - ; €y, should consider “{h“]‘}f T 10 DWR PUYT SYapa RN N3 NP oYM 800 /00 TNT02 NN OPS

that lifestyle is really making him happier. Would he not enjoy life y
: p iy : 9 M1 ARYY — DM DPND 0NN NN XD NI M0 YT — AL EAURET
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To understand where Esav went wrong, we must redefine two terms
px that we tend to understand on a superficial level: “olam hazeh” and
“olam haba. " We speak of these as if they are essentlally similar "\

sonality traits that create a propensity for being less spiritual. But
the ultimate decision rested with him and the choices he made.

The Gemara states that the sharp divergence of Esav from Yaakov
happened on the day that Esav sold the birthright:

worlds except that they are located at different points on a chrono- i
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AR VW, DNNRN NP NN 1921 17702 1921 W0 NK AN1,N07IND oglca gonbinyum.
1l ] ' ¥ UL . ly
I S -) This does not even begin to scratch the surface. These are two
ol 1

worlds that differ eﬂgtenuallyt'lhere is a world of “this” where re-
ality is the here and now, the tangible and palpable. Then there is a
world of “to come” where reality is the entire panorama of events,
and most significantly, the result. It is a world where all the differ-
ent times, past, present and future, are comprehended together.

R’ Yochanan said: The wicked [Esav] violated five transgressions
on that day: he had relations with a betrothed woman, killed
someone, denied G-d, denied the resurrection of the dead, and
denigrated the value of birthright.?

This seems like an odd medley of sins to mark Esav’s descent
into wickedness. First of all, why the “relations with a betrothed
woman,” instead of just calling it adultery?* Secondly, if he denied in a similar way. Olam haba is the all-encompassing world con-
the existence of a G-d, does it not follow automatically he T W <P pected to G-d, whereas olam hazeh is in a sense the world divorced
believe in the resurrection of the dead? Finally, the climax is “deni- from G-d. The world connected to G-d rises above the segmenta-
tion of time, as does G-d Himself; that world takes in the entire

o process in one fell swoop. It is called olam ha'emes, the true world,®

'The two worlds of olam haba and olam hazeh, are distinguished

grating the birthright.” While this is not a very positive attitude, can
it even be compared to denying G-d, or to murder and adultery?

haranees it ic a mare acenrate reflection of the Divine.
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The world of “this,” on the other hand, is the post-creation

Zworld, which G-d divided into segments of time: the first day of

creation, the second day of creation, etc. Yaakov, however, followed on his heels. His entrance into the world

The distinction between these two worlds describes the distine: ortrayed the idea that the immediate reality (Esav) doesn't stand

tion between Esav and Yaakov as well. HaShem gave Esav a soul ,-Ji lone; that which follows it is an equally essential part of the story.
that was pronouncedly of the “this world” type, while to Yaakov He ‘ '

WHY THE BECHORAH?

Esav was already very physically developed when he came into this
world. Even his physical form left no room to envision a tomorrow.

chose to give a soul that was pronouncedly of the “world to come”

type. The struggle that went on in Rivkah's womb was a battle be-

tween these two worlds. However, Esav was not condemned to be

 wicked. He could have triumphed simply by subordinating the goals
“Fof his world [i.e the physical world of “this”] to the bigger picture
that Yaakov possessed. This is similar to a person subordinating the

urgings of his body to the needs of his soul and thus realizing the

good within himself.

~/ Esav’s departure into a world of “this” is the common thread

expressed in the five sins named by Chazal:

1. Denigrating of the birthright: Esav did not dislike his birth-
right; he simply did not value it because it would only be-

come an asset in the future. To him, a bowl of soup today

was certainly worth more than priesthood centuries down
the road.
2.\ Denying the resurrection of the dead: This is the ultimate

of olam haba — a picture of the totality of man’s existence

which demands an understanding that “man” in essence is

not the person that exists in the “here and now.” Rather, he

Is the eventual composite of all his various epochs.

3. Denying G-d’s existence: Esav’s disbelief in G-d was a re-

sult of his inability to fathom that which transcends the
here and now. Therefore, the only deity that he could fol-

low was some form of avodah zarah., because every avodah
zarah represents a mere segment of G-d’s omnipresence,
be it a segment of the natural forces of the universe or a

segment of time.
4. Murder: This is a sin that carries in itself an extraordinary

dimension of accountability for “future.” Chazal® say that

Cain was held responsible for the murder of all future oE—i
spring of Hevel.
5. Relations with a betrothed woman: Here, Chazal brought

out Esav’s rejection of olam haba most exquisitely. A mar-

riage consists of a man and a woman living together in a fam-
ily home, All of humanity subscribes to this definition, and
adultery is defined as that woman being unfaithful to her
husband. The nation of Israel, with the giving of the Torah,
was endowed with the concept of kiddushin in which a man
in effect makes a binding pledge” to a woman that she is to
be his future wife. They do not yet live together as a family

ut have declared themselves committed to do so.® This re-

lationship is so significant that it is considered adultery if she
is unfaithful. Only one who grasps the context of olam haba
can understand the power of the kiddushin bond, for it means
that tomorrow’s reality in effect becomes today’s status. By
desecrating the sanctity of kiddushin, Esav showed that he
was not connected in any way to that world of haba.

It was in this sense that the bechorah truly belonged to Yaakov.

The bechorah by definition means the first of others who will follow.
1f each child exists as a detached and independent entity, then each
® child is an “only child,” and the concept of bechorah loses all mean-
ing, It is only through the perspective of an entire family that the

concept of bechorah takes on significance.

Certainly, as children of Yaakov, we have his qualities in our
DNA. But we also struggle in our emunah when challenges and dif-
ficulties come our way. We tend to think of emunah as something
that can be grasped with the same mindset as experience — that it
is just a question of having convincing arguments and explanations.

True emunah, however, requires a change of mindset and per-

spective. As long as a person perceives events as the here and now,
he can find no truly satisfying explanation for a difficult challenge.

But when a person views the world as today and tomorrow to-

gether, then he sees a very different picture. Working on emunah

* is more than studying arguments, proofs and explanations. It is

becoming a person of olam haba.
Yitzchak blessed Esav that he shall dwell on the fat of the land.®
The only blessing that Esav can possibly appreciate is the here and
now. Yaakov's blessing, however, is “And He will give to you.”!?
Rashi explains that this means that G-d will give, give a‘gain and
keep giving. Jt is a blessing that only emunah can attract. That is
{ because when we can only appreciate what we have now, then our
gifts are finite, but when we are able to rise above the here and now

5 and accept HaShem's hashgachah in the broader, timeless context, -

* then His blessings are boundless.
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cause — his soul was weak and faint because he had just com-
mitted the sin of murder.'

As the Midrash re ports,"’ Esav had killed Nimrod in order to
steal a precious set of clothing from him. These were garments
with rare spiritual properties that Hashem Himself had made
for Adam Ha-Rishon.* Esav coveted them because they would
help him trap animals, so he killed Nimrod and took the gar-
ments for himself. When Esav returned home, his hands

bloody and his soul weak, he was confronted with the news

that his grandfather, Avraham, had just passed away.

48 But the Torah is talking about an even deeper change here
— more than just the revelation of a previously hidden fact. By
telling us that the boys “grew up,” the Torah is hinting that on

_this day, the day they turned fifteen, Yaakov and Esav
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aexperienced a.dramatic transformation in their inner lives as

well. There was a change in who they really were.
It is impossible to understand why this transformation oc-
curred without first being familiar with two basic concepts in
% Jewish thought. One is the idea that time is real, thatitis a cre-

ation with a tangible substance of its own. The other is the
principle that God maintains a precise balance between the

forces of good and evil in the world.

U\

see this from a statement in the Zohar about Avraham Avinu.
The Torah writes, “V'Avraham zaken, ba ba-yamim,”" which is
usually translated as, “Avaham was old, well advanced in
years.” The Zohar,”* however, interprets this to mean, “When
Avraham was old, he came with all his days.” In other words,
all of Avraham’s days were perfect and complete; they were
} filled with mitzvos and ma‘asim tovim, good deeds. Therefore,
| when he left the world, Avraham came before Hashem to-
- gether with “all his days.”
Each person creates the days of his life, one at a time. They

constitute a faithful record of his life, an autobiography in-
scribed by his own actions. All of an individual’s spiritual ac-
complishments are contained within his days. A lifetime of
mitzvos and ma'asim tovim, every word of Torah and prayer, all
the prizes he wrested from a recalcitrant world, the spoils of
his struggles and the fruits of his labors — they are all locked

within his days, like an immense treasure in a long row of
strongboxes.

"f’l THE PAST REAPPEARS

As each day. is completed, it goes up to Heaven where it con-

,tinues to exist on a higher level of being. During a person’s life-

§ time, however, his days are separated from him by a great

( distance, and their effect on him is weak and indirect. But all

this changes — suddenly and dramatically — on the last day of

a person’s life. A short time before a person leaves the world,

A all the days of his life return to him. According to the Zohar,

“~ they come back in order to welcome him and to escort him up-
ward to his place in the spiritual worlds.

# Atthat moment, the past reappears. All the unremembered
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triumphs and tragedies of a lifetime return — bright, vi
and real — and they take their place in a suddenly expan
present, a time without boundaries that is nearly imposs
for us to imagine. It is as if the last day of a person’s
stretches to include within itself all the previous days of his
—/ty‘For a tzaddik, the day on which he leaves the world is a
of unprecedented spiritual elevation. When his days returr
his mitzvos and ma’asim tovim emerge from the dim and
tant past and suddenly enter the bright circle of awareness
tall the present. All the spiritual light and energy of a lifetin
( abruptly focused on the space of one small day, and the re
is a tremendous intensity of holiness that can lift the tzadd.
spiritual heights that had never before been accessible to hi

4y N

whatever Eliyahu accomplished in terms of prophecy ani
acles, Elisha accomplished twice as much. But how was i
sible for Eliyahu to give away more than he owned?
The explanation is as follows: Eliyahu knew that just|
he left the world he would be much greater than he had
@‘mg his lifetime. Hence, if Elisha would be able to see |
he went up to Heaven — if there would still be a conn
between them as Eliyahu began to ascend from level to le
then it would be possible for Elisha to receive his gift. To t




ys
tent that Elisha would be able to see the Heavenly Glory sur-
rounding his rebbe, he would be able to receive a part of it for
imself. And since at that moment Eliyahu would be many
times greater than ever before, it would indeed be possible for
‘Elisha to become twice as great as Eliyahu had been during his
lifetime.

What happened with Elisha and Eliyahu also happened at
other moments in history, when other great tzadikkim left the
world. Devoted talmidim who were present when their rebbes

4 departed also became heirs to a great spiritual wealth — an in-
heritance of holiness, an endowment of ruach ha-kodesh.

46

Rabbi Yehoshua ben Chananyah was teaching his talmidim
that Hashem maintains a delicate balance between the forces
of good and evil. Evil was created to allow the individual a
freedom of choice, but in order for that choice to be truly free,
there must be a degree of parity between the options. Hence
the power of evil in the world can only be commensurate with
the power of good that exists in the world at the same mo-
ment.”

 This opposition has been evident since the dawn of Jewish
history. Avraham Avinu was the greatest Izaddik of his genera-
tion, and throughout his life he was opposed by Nimrod, a 4

rasha_whose platform was the mirror image of his own. s
Avraham taught that there is only one God, and that God is the
ruler of the world. Nimrod, in stark contrast, proclaimed that

% he himself was a god, and he tried, through military force, to
make himself the ruler of the world.

Avraham wanted to share his belief. He made it his busi-
ness to travel from place to place in order to teach the world
about God. Nimrod did just the opposite. He traveled through
the world spreading disbelief in Hashem. Chazal tell us® that

_?the name Nimrod is derived from the word mered, rebellion,
and Nimrod's goal in life was to incite rebellion against the
Ribbono shel Olam, the King of kings.

The ideological struggle between Avraham and Nimrod
led to several direct confrontations. In Ur Kasdim, Avraham
was arrested by Nimrod and thrown into a fiery furnace. Years
later, Nimrod joined Chedorlaomer, the king of Elam, in an in-
vasion of Eretz Yisrael, and their armies conquered the city of
Sedom.” When Avraham heard that his nephew Lot was
among the prisoners, he armed a small group of men and pur-
sued Nimrod to the north, as far as Dan. There, with the aid of
open miracles, Avraham defeated Nimrod's vast army, rescu-
ing Lot and the other prisoners from Sedom.

At the beginning of parashas Toldos, we find a remarkable
concurrence of events. On the very same day when Avraham
Avinu passed away, his archenemy, Nimrod, was murdered
hy Esav. But now we understand that it was no coincidence. It
was a direct expression of one the basic laws by which Hashem

"guides His creation. Since there must be a balance in the world,
there cannot be a rasha who is unopposed by a tzaddik. If the
tzaddik leaves, there is no longer any place for the rasha.

In light of what we have learned, we can now understand the
dramatic changes that affected Yaakov and Esav on the day
Avraham passed away, on the day when “va-yigdelu ha-ne’arim
— the boys grew up.”

Let us try to visualize the scene that was unfolding as
Avraham Avinu prepared to leave the world. With his family
gathered around his bedside, Avraham spoke his final words
to each individual — words of blessing, instruction, and en-

ouragement. Yaakov was certainly there, for he was an ish tam
yosheiv ohalim, a man who spent his days in the tents of learn-
ing, close to his holy father and grandfather, who were his
principal teachers. Thus Yaakov had come to Avraham’s bed-
side to receive a blessing, to hear words of Torah, and to be
with his grandfather during his final moments on earth.

Since it was the last day of Avraham's life, all the great and
holy days of his life came back to him, days that were radiant
with the brilliant light of Torah and mitzvos. One hundred and
seventy-five complete, luminous, and majestic years of avodas
Hashem came down to welcome him — and they were all pres-
ent in that one small room. Avraham was surrounded by a ter-

rific sphere of holiness, a kedushah more exalted and intense
than anything he had ever experienced before.
~/ In such an atmosphere of kedushah, a sensitive person, an
individual attuned to holiness, would have been able to absorb
a tremendous amount of holiness. Such a person would have
received a great spiritual gift, just as Elisha did when Eliyahu
went up to Heaven. And that is precisely what happened to
Yaakov. When Avraham left the world, Yaakov's soul was
silled with the tremendous gift of his grandfather’s holiness,
and he became a profound tzaddik.
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Thus, at the very moment when Yaakov’s soul was being
filled with a sublime holiness, Esav was bloodying his hands in
a rapacious rurder and dressing himself in the tainted spoils
of his crime. As Yaakov was ascending in kedushah and taharah,

® Esav was defiling himself in the fumah of grievous sin.

‘ﬁlt*the impurity which entered Esav’s soul at that moment

was not only a result of the sin of murder — for the dead body
(t:at lay before Esav was no ordinary corpse. Nimrod had been_

the most wicked man of his generation, .and the evil that he
d committed during his lifetime caused his body, in death,

_ to be an intensely powerful source of tumah, a stockpile of viru-
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In such an atmosphere of spiritual degradation and pollu-
tion, in such a miasma of uncleanliness, what kind of person

would be liable to suffer the greatest spiritual damage? What

kind of soul would draw the tumah to itself as a magnet attracts
ﬁm filings? Precisely a person who had already set out upon
H_\_F_pgih of evil — someone like Esav,

For there is a general rule that holiness and unholiness are
ea_cl}‘qttrjagt;ed to their own kind. A soul filled with holiness will
draw to itself any nearby sparks of holiness, and a soul sullied
by tumah will be especially vulnerable to any unclean influ-
ences in the environment. -




